commonly, he is ginren as Lord and King of the
universe attributes only appropriate to the Supreme
Deity. Ah, but that cannot mean* ought not to mean,
must not mean, the worship of One; let us invent
a new word, call it henotheism and suppose that
the Rishis did not really believe Indra or Agni to
be the Supreme Deity but treated any god or every
god as such for the nonce, perhaps that he might
feel the more flattered and lend a more gracious ear
for so hyperbolic a compliment! But why should
&ot the foundation of Vedic thought be natural
monotheism rather than this new-fangled monstrosity
of henotheism? Well, because primitive barbarians
could not possibly have risen to such high conceptions
and, if you allow them to have so risen, you imperil
our theory of the erolutwoary stages of the human
development and you destroy our whole idea about
the seme of the Vedk hymns and their pkce in the
history of mankind Truth must hide hersdf, com-
monsense disappear from die field so that a theory
may flourish! I ask, in this point, and it is the funda-
mental point, who deals most straightforwardly with
the ted:, Dayananda or the Western scholars?

But if this fVir^Tflgntfll point of Dayananda's is
granted, if the character given by the Vedic Rishis
themselves to their gods is admitted, we are bound*
whenever the hymns speak of Agni or another, to see
behind that name present always to the thought of the
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